Pavlos Evdokimov (1901- 1970)
General Thoughts

About His L ife
The eyes of Pavel Nikolaievitch Evdokimov saw tight of this world on August 2, 1901, at the tufn o

the twentieth century, in St Petersburg, Russiaetury that saw two world wars, the rising up el
falling down of the Bolshevik revolution and mangnportant philosophical and psychological
discoveries. After seventy years of fruitful wote said good-bye to the pleasures of this world and
entered the “memory eternal list” on Septemberl®g0 in Paris.

Evdokimov studied under Nicolas Berdiaev (1874-1)948Russian religious and political philosopher
and Christian Universalidtand Fr. Sergius Bulgakov (1871-1944), an Orthatieologian, philosopher
and economist,at Saint Sergius Institute in Paris. He was amihegfirst pioneers that graduated in
theology from this Institute.

Through his years, Evdokimov was admired by mangpfee for his gentleness, patience and
compassion. His life was an excellent portrait aédcdnal service. It was a demonstration of his
understanding that every man is a universal pritlsé Deacons will learn the true meaning of their
ministry in the Church by reading the life of Pablke lay-deacon. Many of his students who livethim
CIMADE? attested to his pastoral and paternal love, iliat listen and to lead others to prayer. But
the attestation of his friend Fr. Lev Giftef1893-1980) was extraordinary: “Paul Evdokimov vess
much at home in the world of the invisible, heayebgéings...perhaps even more so than his lively
presence here. He became prayer, as his writingbtabut he never was less than deeply human.”
Surrounded by friends like Olivier Clém&r{il921), Elizabeth Behr-Sige{1907-2005), Fr. Lev Gillet
and the Holy Fathers of the Church, Evdokimov veaght and has taught the Church’s Teachings. He

! Copied from:ttp://en.wikipedia.org/wiki/NikolaBerdyaev. Berdyaev, Nikolai. saysThe Truth of OrthodoxyThe
greater part of Eastern teachers of the Churchy feéement of Alexandria to Maximus the Confessatewsupporters of
Apokatastasis, of universal salvation and resuomrct.. Orthodox thought has never been supprdsgéige idea of Divine
justice and it never forgot the idea of Divine lo@Ghiefly - it did not define man from the pointwiéw of Divine justice but
from the idea of transfiguration and Deificationnodn and cosmos.”

2 Copied fromhittp://orthodoxwiki.org/Sergius Bulgakdsr. Sergius Bulgakov was one of the founders @fitSgergius
Institute. He was the head of the Dogmatic Theolagyl his death.

¥ Commité inter-Movements pour I'acceuil des évacués

4 Fr. Lev Gillet was born in Saint Marcelin, Frankte was converted to Orthodoxy in 1928 after hispl®intment of the
Catholic Church towards Orthodoxy.

® Paul EvdokimovAges of the Spiritual LiféSVS Press, Crestwood, New York, 1998), p. 6.

® Copied from: http://www.lipaonline.org/writer/ag@ftm. Olivier Clément was born in South France wés influenced by
Vladimir Lossky and Nicolaie Berdiaev and convertedrthodoxy. He teaches at St Sergius theolodsditute.




was inspired and has inspired his neighbor. He stered to his neighbor and rendered to him his
dignity as an image of God commanding him to becorteeHis likeness.

A Chronological Biography

» Paul Evdokimov was born on August 2, 1901 in SeRbéurg, Russia. His father, a Lieutenant-

colonel, was assassinated by one of his soldiet905°

* He was educated in a military school and servetercavalry of the White Army.

* He began theological studies just before the Rénmilbegan.

« He escaped from Crimea through Constantinople kiitliamily to the émigré community in Patis.

* He got married to Natasha Brunel in 1927.

* He became a founding member of the Russian ChriSiiadent Movement.

* He completed his doctorate in philosophy at AixFeovence in 1942 for his letter “Dostoyevsky
and the Problem of Evil.”

* He worked with the French Resistance during WorldrW under the auspices of an ecumenical
agency CIMADE (see note 3 above, p. 1).

* He remarried in 1954 to Tomoko Sakai, a daughtea ddpanese Diplomat, after his wife Natasha
died of cancer at the end of the World War II.

* He completed in 1958/oman and the Salvation of the Wo8YS Press 1995) anidOrthodoxie
in 1959.

* In 1962 Evdokimov published a revision of his bddie Sacrament of LoviSVS Press, 1985).

» After the war, he served on the board of the Ecucaérinstitute at Bossey and taught at the
Catholic Graduate Theological Faculty in Paris.

* He was an official observer at the second sessioNabican Il in 1964 where the dogmatic
constitution on the Church in the world was crafted

» He fell asleep in the Lord in the hope of Resuroecon Sept 16 1970.

" Copied from http://incommunion.org/articles/pravseissues/issue-40/elisabeth-behr-sigel-1907-290ry Ryan
Elizabeth Behr-Sigel was born from a Jewish mo#met a Protestant father in Alsace. She was thewman to preach and
exercise a pastoral ministry. She was convertédrtbhodoxy at age of 24.

8 Most of this chronology is drawn from: Paul Evdwokiv, Ages of the Spiritual LiféSVS Press, Crestwood, New York,
1998).

° The date of Paul’s arrival to Paris may vary frb&21 to 1927. My guess is around 1923. This isiomef by Christopher
P. Klofft in

http://www.guestia.com/googleScholar.gst;jsessiodd Fnrok12YtF15CScQNNhIKPhGc5nGfYfyDtJj6LcSCMMy LI
1731106818?docld=5009563458




General Introduction

Reading Paul Evdokimov’s works, and articles aldonot, opens a gate of a disclosed garden. Once a
person enters this garden, he bewilders of itstgesnd each time he smells and meditates upon bne o
its flowers, he is taken by the unexpected arorar@and beauty that capture his whole being faycin
him to see another flower and meditate upon BeHdutyself.

Expect the unexpected is my personal discoveryaof Bvdokimov. Each flower of his garden is rooted
in the soil of the teachings of the Church. Theters- reader - smells the Holy Fathers, Evdokinsov’
personal faith and the cloud of witnesses thattadsEvdokimov’s life either in person or through
learning. Evdokimov’s garden is the Church’s thatchltivates, irrigates and arranges its harmorgy. H
is the gardener who is depicting the work of thed@aer who planted this garden. He wants to retoer
this garden its original beauty through his beeifion.

As such, the co-translators of the book “Ages ofrital Life” clarifies on the back cover: “Paul
Evdokimov’s spirituality is open to God, the woddd to the neighbor. It is the spirituality of iBeeat
Tradition of the Church, but refreshingly new, mbtin the Bible and liturgy but entwined with the
everyday life of home, school and work, a spiriityethat is truly ‘for the life of the world.*®

Major Themes

In order to grasp the full beauty of Paul Evdokinsogarden, the visitor shall go and visit each #ow
and meditate upon it. This is a life-long visit.tRer, | will, through the guidance of the Holy Spipick

and gather a bouquet of flowers that will give anglse of this beauty. Although, each theme is a
flower, which is individually whole, and this wholess witnesses to its beauty, but the various flewe
share some properties that set the foundationeif thalities. So, these properties are the ma@mes
which will highlight the thoughts of Paul Evdokimov

On the Love of God

For Paul Evdokimov God is the lover of man — Thddpithropist. He had made with His hands and by

His breath and placed “next to Him a being whokiscdutely other, different from Him:* He created
an image and a likeness of Himself to theophaniee generosity of His love outside His Being -
Godhead.

19 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), back cover.
M paul EvdokimovWoman and the Salvation of the Wd@testwood, New York, SVS Press, 1994), p. 65.



When man decided to be on his own, not in commumith His lover, God out of his mad love for
humanity, became “the beggar for love at the déonan’s heart.*?> God desired to become man and to
“make humanity a Theophany, the beloved groundisfiresence’ This desire was His free decision,
not in time, nor because of the fall. It was “rabte His pre-eternal® “God had His mind’s eye fixed
upon Christ as Prototyp€’from pre-eternal.

But when God lost his lover, he sought man. Atright time, he left his “peaceful silenct’emptied
Himself and took the flesh of his love - man. Hespan this flesh in order to stay close to man
reminding him of His love and their nuptial relatghip — the unconfused unity. So “The transcendence
of the Absolute turns into the immanence of Godinate: the acting ‘upon’ becomes the acting
‘within’.” 1’ He made Himself visible and touchable to heal raag the universe by His presence and
existence. He entered the visible world to sangtifiie “confronted the cosmic elements that cohcea
dark powers — water, air, the des&ttb save the universe and man from all kinds oftedu He did
not leave the “world for evil, but [He] let the spial element in the creature come fortA.He made
“each of us a high priest”He did come for the salvation of man by reunitingn to Him.

In few words Michael Plekon describes God’s loverf@an in this way: “God who is absurd in giving of
Himself, foolish in emptying Himself, limitless iloving and forgiving us. God makes Himself small
and defenseless suffering for us in his weaknkkesdescends into hell, searches for Adam and Ege an
all their children, seeking us to save 65.”

On the Human Being

Paul Evdokimov draws from the language of the Chwacontemporary language that is revolutionary
in its essence. His understanding of man’s lifeasnew; it is rooted in the teachings of the Feghele
envelops it with deeper thoughts. He knitted fréwirt sayings a new robe that fit the modern man.
Evdokimov, simply, renders to human beings thele @s universal priests. He sees them as liturgical
beings and considers them as monks in the sensthéyaare living for God and they share nothirggel

with Him. They live ascetically now - the Pentea@b&lra - and looking ahead to the end of eartiheti

12 paul EvdokimovAges of the Spiritual Lif€Crestwood, New York, SVS Press, 1998), p. 51

13 paul EvdokimovThe Sacrament of Loy€restwood, New York, SVS Press, 2001), p. 50.

1 paul EvdokimovWoman and the Salvation of the Wo@testwood, New York, SVS Press, 1994), p. 37.
3 bid., p. 56.

18 |bid., p. 68.
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18 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 96

19 paul EvdokimovThe Sacrament of Loy€restwood, New York, SVS Press, 2001), p. 92

2 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 212

2 http://www.jacwell.org/Summer_2002/a_theologian gufd's_beauty.htm




— Eschatology - where this world will become thedgdom. So human beings are living in an endless
progress towards their beginning.

On the Composition of the Human Being

Evdokimov lays down his thoughts by explaining thhenposites of the human person. He says that man
is a composite of body and soul. “The soul vivifiee body and makes of it a living flesf. The spirit,
pneuma, ruh/the medium of communion with the transcendent“spiritualizes the entire human
being, [soul and body], and makes of it a spirituah. The spirit is not a third element...but alifyiag
principle.”* The conflict in any person is not a conflict beéwesoul and body, but a conflict between
“the carnal and the spiritual maft’All depends on what there is in and where is t@rhof man, “the
unfathomable depth, [for] man is worth what theeabjof his love and the desires of his heart are
126

worth.
The Atheist Person

The heart’s dwelling and contents are the critdré differentiate between human beings. So, agisith
is a person whose heart, and therefore his whatgpbdoes dwell consciously away from God and does
not “dependent on any transcendent poviéiThe contents of the atheist’s heart are the pmduftuits

- of his own production as the ultimate doer. Asheiis ade factoopposition to theism; it is built on
negation of the Maker of all things who is the ‘AlAll.’

Evdokimov says that the atheist’'s conscious negatibGod “has thus permitted the affirmation of
man.”® Therefore, the atheist is the one who replaces W@td himself and tries to compensate what
God should have provided if he existed. He becaimesole provider, and the distribution of the good
is in accordance to his discretion and thus, hia oeason. He feels of himself “the sole maker dd][h
destiny and the master of histofy.”

The Monotheist

While the atheist’'s heart said consciously ‘No’ God’'s existence and His ‘Yes’ to the world, the

monotheist’s heart responded with complete consciess positively to God’s presence, dwelling and

actions. Michael Plekon figures this very well lay®g: “We can say "no," Evdokimov reminds us,

22 paul EvdokimovThe Sacrament of Lo€restwood, New York, SVS Press, 2001), p. 51
2 paul EvdokimovWoman and the Salvation of the Wai@testwood, New York, SVS Press, 1994), p.40
2: Paul EvdokimovThe Sacrament of Lo€restwood, New York, SVS Press, 2001), p. 51
Ibid.
% |bid., p. 52
" paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 21
2 |bid., p. 26
2 |bid., p. 25



pushing the philanthropy of God to the extreme, thete is only "yes" in God. That "yes" awaits the
"yes" of others, as that of the patriarchs and Ipetg the "yes" of Mary, John the Baptist, apostles
martyrs, teachers and many other holy ones bef8r&Herefore the monotheist is a “Person [who]
exists only in God and he is in unceasing transeecel..toward the divine Thou [and] our person, our
‘me,’ does not belong to us in our own right; we recéive the order of grace that perfectsit.”

This positive response from man to God’s invitatiequires from Christians a unique step. According
to Evdokimov, this ‘yes’ of man requires a liturgicmysterious, entry into God’s world. He sayst tha
“the encounter with God could not be made in tlagesof the fallen nature. It presupposes a previous
restoration of this nature in the sacrament of Bapt®? This sacrament ‘puts on Christ’ — “the wedding
garment of the divine espousdfs™ on the ‘garments of skin’ of man and as sucle, tiaptized
encounters Jesus Christ and becomes a new craatbm.

This entry - encounter, communion - with Christhe genius revelation of Christianity, which difer
from the other sorts of theisms. “Between a badtiaed an unbaptized person there is an abyss, the
infinite difference of the two nature¥”(divine and human natures) of Christ — the God-riidre unity

of the two natures without confusion, change, dwisand separation will enable man through his minio
with Christ to become god by grace.

The Christian Person

Evdokimov, founded on the Church’s teaching, seealyss between the baptized and the unbaptized.
An abyss that is bridgeable only by God’s love. Tiféerence is that the baptized is the person 8ho
initiated into “three degrees of mystical life: fiigation, illumination and perfect uniorf" which they
correspond respectively to the three sacraments weae occurred together, one after the other:
Baptism, Chrismation and Eucharist, while the unizag has no access to this initiation. In Baptism,

the baptized “encapsulates the Passion and therr@eton,®

in anointing he receives his Pentecost
and in his participation of the Eucharist he is“tine eschatological outpouring of the Kingdom of

God.”™’
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Thus the initiation is not a formula for Baptisnh,is a “total immersion, or descent into the water,
signifies real death to a guilty past, and emergandeing raised, the definitive victory, the nesation

to a new life,*® the chrismation is the receiving of the seal @& Holy Spirit and the Eucharist is the
revelation of the Beyond — the After — in the Now.

The Christian Person is in the Image and Likeness@®od

Evdokimov in taking the sacrament of Baptism, whiobludes the anointing and the Eucharist for
Orthodox Christians, as his focal and crucial deparfrom all other beliefs, he beautifies man and
renders to him his image and likeness’ mission ramustry according to Scripture and therefore, the
teachings of the Church.

God created man in “His image and according to IlEness.*® It means for Evdokimov that “each
faculty of the human spirit (intelligence, freeddawve, creation) reflects the image, which is eSaén

the complete human centered on the spirittfaHowever, this image was distorted and tarnished
because of the fall, which created ‘nostalgia,’quanchable thirst,” in man for the original imagela
likeness. Though, “Christ re-assumes and re-visifieat which was interrupted by the fal"and
provides the fallen image the possibility “to goybed himself in order to cast himself into the ity

of God and to find there the alleviation of his tabgia.”?

It is only through Christ that this deification eibg in the infinity of God - is made possible bhexathe
absolute pure image of God is Christ Himself. Evduwky says: “in its absolute purity, this image is
Christ Himself, whom the Fathers call the divinertan Archetype®® He is “the imprint of the Father
and Christ theecce Homo(Behold the man) unites in Himself the image of Godl the image of
man,”* and through such, man can become god. Hence &iéginning...the creation of man ‘in the
image’ of God took place in view of the Incarnataeification, and is therefore of an essentially
theandric ‘inspiration’ (in-spirare, “in-breathing’).”® Then man as a decipher “moves beyond choice
and creates good. He produces his own reasonsathsif submitting to them [and] freely creates his

destiny.”®

3 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 73.

% Genesis 2: 26.

0 paul EvdokimovThe Sacrament of Lo€restwood, New York, SVS Press, 2001), p. 58.
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A Christian Person is a Royal Priest — Universali®sthood

“Man always seeks the absolute, but outside Chinist‘likeness’ remains inoperativé’™Likeness’
becomes operative when a person “participates enRhesthood of Christ, not through his sacred
functions but by virtue of his sanctified beirj. The sanctification of the being has been initidtethe
person through the sacrament of the anointing bigrch which is the sacrament of universal priesthoo
This anointing with the seal of the gifts of the yi&pirit gives every person a mission because “the
human being comes into this world, not for him -herself, but for a specific mission, ‘that the igor
may believe’ (the priestly prayer of Christ, Jn21:*° In order to do so, he has to fulfill his priestly
ministry by going and teaching all nations and s&\God in every act and word.

This sacred and priestly character is to each membdhe people of God. In our Baptism and
anointment by chrism, “the One and only Christpsead through the whole Body.” We all become
priests. “From this equality, some are chosenapatt and established by a divine act, as bishogs a
presbyters. A functional difference of ministriegppresses all ontological difference of nature and
makes all separation between clerics and laymerossiplé®...Thus, if a bishop participates in the
priestly of Christ by his sacred function, every ferson does so by his very beiftg.”

Two Ways for Deification, but One Tool

Therefore “a lay person is an eyewitness of tharrestion of Christ.>* “He is above all a person of
prayer® and as an eyewitness he has “to become a teroptentinue the liturgy in his existence, to
present to those without faith a liturgical courstece and smile>* His role “to verify and to testify®

can be practiced either in the monastery or imfagimonial house.

Both ways are ways leading to salvation. They megwame ascetical efforts because it is the
requirement for each person to either dwell indsert, or in the warmth and comfort of his own bom
The life of the eyewitness is unceasingly in pregran order to grasp the grace that is bestowed fro
above, which “unlocks everyday time, the momemsdiwithin history, into the dimension of the age t

come.®®

" Ibid., p. 60.

“8 bid., p. 85.
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The ascetical life is not alien to the human natlirés embedded in him and it is part of his human
particles. However, those who are “anointed with leavenly oil, become Christs according to grace,
so that they too are kings, priests, and prophieteavenly mysteries’* They are kings by mastering
over their love to the material — their passioneey are priests by offering themselves as endless
sacrifices because “each one carries his sacnfitle himself, and he himself puts the fire on the

altar.”®

And they are prophets because each one “is awaiteeadesigns of God in the world, and
places himself in the inexorable progression ofdtice.®

“Christian hope and the ultimum Christian ministfythe Last Days are the concern of the priestrafod
the believers® It is “the vocation of the masculine and the feimig™®* and of the monk and of the
married. They all have one ascetic way of spiritii@] the life in Christ. They all live in the Petostal

age looking towards thgarousia

The two states are not in competing mood, but laoth ascetical ways to man’s destiny in God.
Evdokimov says that “the Gospel in its totalityaddressed to each person [and] the requiremetie of
Gospel are the same for every®meChastity signifies that one belongs totally toriét, undividedly.

For monks, it is an engagement of the soul in unated relationship, and for the spouses, engagement

through thehypostasisof matrimony.®?

The two who become sacramentally one, mono, mare,
called to live the three monastic vows: Povertyastity (virginity) and obedience. “One becomes a
spouse to belong in nuptial love only to the Lordv of chastity), to be led only by the Lord (voi o
obedience), and to have recourse only to God (vbpowerty)...Thus, marriage includes within itself
the monastic state, and that is why the latteptsarsacrament®

The best person that can understand the staterofigais the monk. The monk has known martyrdom,
thekenosisthe emptying of one self for the other. The crowhthe married couple are a symbol of this
martyrdom, the sacrifice. They both, “monastic heis and married holiness, are the two faces of

Tabor; the Holy Spirit is the limit of the one atie other.?
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“The world to come will know neither the twin worttf couples nor such as the ‘man’ faced by such a
‘woman’ as woman, but will know the unity of the scaline and the feminine in their totality, Adam-
Eve restored to the spiritual dimensidf.”

Spiritual Life — The One Tool

The spiritual life of every person, Christian oh&ist, comes to the person suddenly. It is a cawer
of the status of the self. “With rare exceptiorige spiritual life comes into being in an event tisat
calledconversion.ts precise content is of little importance. Iltaigemarkable event, a shock followed
by a sharply defined passage from one state tthan®{
It is a passage from loneliness to a “nuptial nryste the soul’s union with God® Each baptized
person has to convert himself towards God and tet hiém in a nuptial mystery. “God comes from
himself towards us, and we have to leave our si#itio meet his Othernes¥. Therefore, the spiritual
life has a goal to attain or it can be empty of meg and content. It is an unceasing process, a
continuous movement for the acquisition of thesgaft the Holy Spirit and seeking the one thing rieled
— the Kingdom of God — “God’s destiny in the woid.It is an “incessant and invisible combét,”
rather it should become a gradual ascent and &adsace.
But first, we should have a realistic vision of 8tatus of our soul in order to purify it. The gpial life
is not an emotional love. “Its point of departusenuimility.””> With humility the one finds his own place
and confess his realistic state that he is a sirreers not worthy of God’s grace — the dwellingtloé
Holy Spirit. His humility becomes an “exact replio& the divine humility, of thekenosis the self-
emptying.”® Then the conversionmetanoia— begins.
Evdokimov warns and reminds us that ascetic effgsonly means to attain the acquisition of thé/Ho
Spirit. We should not make a passion out of owggle against passion. The ascetic efforts arehmeot
aim, the final destiny, but only the means, thdgoihe vehicles that will take us to our destioiati

» Discernment
Then the spiritual life is an ascetic effort. Itagositive response, primarily, to the grace ol GaHis
yes to us - and thereafter to the words of Chtigtt up and walk.” Our ascetic effort is the ‘sweait

% Ibid., p. 102.

7 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 76.
% |bid., p. 67.
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getting up and walking in a pleasing way to Gods lbur awareness of the others and our nuptiaruni
with them. It is theaskesigo capture discernment and being “capable ofrdisishing and of making
decisive choices” and “how not to confuse the end with the medns.”

* Impassibility
It is also our sweat to obtain the spirit of implsisy, which is not insensitivity. It is not a techment
from passions. It is not passionless, but it imsspn directed toward God; a passion that it fveseits
value from the goal to be attained (Holy Spirft).The impassibility becomes full of love. Love resgn
and controls it. The one will have no desire butéoerate and love without distinction.

» Contemplative Prayer and Silence
It is the attempt to receive the charisms of coplative prayer and silence. Contemplative prayer
allows the “heart opens itself in silence befored3d while silence renders the soul its true and correc
dynamism. During contemplative prayer the unceasingl prayers will cease because the soul
recognizes the Spirit and it stops from every meatad spiritual movement. It bows down with
awesome, piety, wonder and worship and nothingbeasaid or is worthy of this majestic moment. But
during this silence the person becomes more wdtelnfti aware of his sluggishness. He becomes more
attentive because he is in the presence of Hist@rebhis “attention develops sensitivity to sigasd

"8 The soul becomes vigilant and ready to repent usedt is not a perfect soul as it is

warnings.
required by the Heavenly Father.

* Repentance
Our ascetic life through the charism of repentdinceditates constantly on our rejection of the or®w
is crucified love. It is a question here of teast, of the soul, but of the spirif” These tears purify us.
But the charism of humility requires “the most avds and constant efforfIt is the one charism that
“puts us in our place®

* Prayer
Through this gradual ascent the state of prayerusial because this is the new state that we want

attain in this world. Evdokimov tells the persomter into yourself, your heart, and make a sangtuar

" bid., p. 190.
5 |bid., p. 189.
% Ibid., p. 195.
" Ibid., p. 196.
8 |bid., p. 198.
bid., p. 198.
8 |bid., p. 199.
8 |bid., p. 199.
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82 He asks him to learn how to listen to silenceriteo to listen to the voice of the Word, and to

there.
pray unceasingly in public places. Then, God’s t¢eotomes to me [him] in every human voié&we
have to remember that a “single word of the Publicaiched the mercy of God, and a single word, full
of faith, saved the good thiet®

In our prayers, we ascend from having prayers aaglipg, to become a prayer. We become “living
realities created by each word of our pray8rWWe must become “prayer incarnate” and “liturgical
beings.” So our life can become a pattern of thed&oPrayer in its three forms: request, offerimgl a
praise. In the morning, we request our daily bréadjiveness of sins and deliverance from tempiatio
Then during the day, we offer our daily work, owrest, as an offering on behalf of all and for altia
our “pardon of others and make us thy servantsvetitesses® And at the end of the day we praise
God for His grace, love and mercy because to Hiduesall glory.

Another way of becoming a prayer is the Jesus prd¥iéhe invocation of the Name of God is
accompanied with immediate manifestation, for tama is a form of his presenc¥.50 the invocation

of the Name of Jesus Christ requesting from Hinsdwe us is a theophany that is revealing. This
Publican prayer is “the passage from Jesus befiereyes to Jesus in the hedftlt is turning the heart
into a temple where the liturgy, the divine presens in action.

While the individual prayers are necessaskeskesew® the Christian person where he can turn his
house and himself to a church, Liturgical prayengrbduce us into a collegial consciousneSsThey
call us to beyond ourselves, to the neighbor anthéoenemy. “Liturgical prayer embraces the city,
nations, humanity, and asks for peace and unigfl3° He can “hear the voice of St. John Chrysostom,
St. Basil, St. Symeon, and so many others who Immaged the same prayers” and they left their
“imprint of their prayers, offerings and intercesss.”*

The Two Ways: The Marriage State and the Monastiatg

* TheMarriage State

8 |bid., p. 206.
8 Ibid., p. 207.
8 |bid., p. 208.
& Ibid., p. 208.
& |bid., p. 210.
8 Ibid., p. 212.
8 |bid., p. 211.
8 |bid., p. 215.
% Ibid., p. 215.
L Ibid., p. 216.
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Evdokimov sees the marriage state in its monadodnas-wife. The sacramental union makes of them
onehypostasisThe relationship of thiypostasisvith Godis in the likeness of the relationship of the
monk with God. But the husband-wife relationshigamsubstantial it is like “the Trinity [where] dac
of the terms exists only in relation to the othétach achieves its own unity only in the overalityin
with the other. Such is the miracle of love: eaehspn signifies the two other¥This understanding is
true, as well, for the whole community.

“Marriage is eschatological...and love is precigéig crucial point where the original fullness akes

the fullness to come’® Therefore, the Nuptial Priesthood is based on.|&welokimov takes the saying
of Ramuz “one and one cease to be two, and remmah as his basis and comments saying: “they do
not become but remain one, which means that thdisaever and restore their initial mysterious
unity.”®* He continues to say: It is where “the love of teveates of itself a personality>”"Loving is to
know. Love is a prophetic revelation. The loversognize one another suddenly. “Love wells up at the
precise moment when ‘some hidden hand unveils tm kihe loveliness that others cannot
understantf...One is loved for what one is, which allows on@tcept oneself and to receive one’s own
being as a gift*

This marital unity is between male and female. Tdmale, for Evdokimov and the Church, is not a
subordinate to the male. She is as the Hebraicsvoir&cripture Ezer-Kenegd@Gen 2: 18), “a helper
turned toward hin?® — man. Man and woman are in movement toward onéhan They are in a face
to face relationship. Each one is recognized byohis hypostasisand fulfills his special role according
to his characteristics.

Therefore, the woman’sharisma manifests itself inwardly whiteat of man is expressed outwardly.
She is, the mother, the wife, the sister, the beéeh— she is the protector — while “man is inte@sn
only his own cause® She was given the gift of “giving birth to the igh man of the heart® She,
“virgin or spouse, is a mother for all eternity” Mehman “makes his outer body in order to reach the

height of his power and fill the world with it, iroping himself as lord and mastéf’Both complement

2 paul EvdokimovWoman and the Salvation of the Wai@Gtestwood, New York, SVS Press, 1994), p.11.

9% paul EvdokimovThe Sacrament of Loy€restwood, New York, SVS Press, 2001), p. 47.

% Ibid., p. 105.

% |bid., p. 106.

% |bid., p. 111. Coventry Patmoriiae angel in the houg®oston. 1960), p. 54.

bid., p. 112.

% paul EvdokimovThe Sacrament of Lo€restwood, New York, SVS Press, 2001), p. 32.

% Ibid., p. 33.

19 pid., p. 33.

191 paul EvdokimovWoman and the Salvation of the Wd@testwood, New York, SVS Press, 1994), p. 258.
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one another and keep harmony in the family andubid. They are the two poles of the society; man
for productivity and the woman for receptivity. $hs the relationship’s foundation of the husbarnfdw
monad.
But what is the purpose of marriage — “the Nupfieksthood?*?? Evdokimov says that the purpose of
marriage is in itstelos —end, plenitude®® It is not in the common good of society, but tthet love of
the two lovers will “receive the gift of the HolypBit; the nuptial Pentecost...The meaning of naayei
is taken precisely in the dual and direct relafidmsto God.*® So, the sexual attraction and
reproduction are not the aim of the two lovers, thair aim is to become whole. “Between the two
lovers there is only God who is the third téfP.Married people are considered as forming anrgrde
a church. They unite sacramentally to create fremly of the abundance of love, a reflection of sk
in the world, “a new face that is called to becamecon of God.®’ It is to keep the Theophany of love
present on earth, though God has many ways to dib isofor fatherhood and motherhood to continue
revealing the Trinity - Love in action - among Hhisages.
The union on the altar aims to allow Christ to bespnt in the wedding and initiates the eternityhef
domestic Church, the ‘House of God.” The presericghwist at the wedding of Cana — every wedding —
is a manifestation of His glory. He “bestows a aawental gift upon the betrothet’® “The more the
spouses are united in Christ the more their comoug) the measure of their life, is filled with tivne
of Cana and becomes miraculous... Every momerhef tife rises up like a royal doxology, like an
unending liturgical chant'®°
This union is established from the beginning inddere: “The love of Christ for the Church becomes
the archetype of marriage, and in this wise ittexiefore the couple, for Adam is created in thagen
of Christ and Eve in the image of the Churc¢if.”

* TheMonastic State
While spouses establish domestic churches — maresste in the ‘Nuptial Community’ where

civilization rules, the monks extend this commurtibythe desert, mountains and caves. They place

1921pid., p. 41.
193 bid., p. 42.
1% bid., p. 42.
195 bid., p. 42.
1% bid., p. 44.
17 bid., p. 121.
198 hid., p. 122.
19pid., p. 123.
10bid., p. 126.
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themselves at the edge of the world, the “interamgdizone between the profane world and the
Kingdom.”™ So, they may receive thparousia, the second coming, and they may live in the
eschatological timeThey took back on themselves the struggles ofitbecenturies — the Martyrs - by
replacing the arenas of persecution by the dedeeterthey became “athletes of extfé"drinking from

the same ‘Eucharistic Cup’ that Christ and the ymarhave drunk.” In thus, they transformed these no
humanized places into heaven and made them plddggsds dwellings. They become, and as such
they are venerated, as “earthly angels and heaveeiy™**

Thus, “the monastery is an earthly heavEfi.lt is where monks live on “the rule of the and&l"and
speak “the languages of the angef.it is where the wild beasts, the sands of thertlemed the forests
become sanctified by the invocation of the Namdesfus Christ day and night. It is where the vegetal
animal and human states live in harmony. It is wheaan reigns his state with the Mind of Christtas i
was in paradisial time.

So, the monk is this anointed person who choosegpand himself in total and unceasing devotion to
God. He puts himself in a very positive state ohahiwhich is to bring the Kingdom of God into his
milieu to radiate it to others. Evdokimov pushesagvthe ill negative conceptions of withdrawal of
monks from the world. He renders to them their fpositive meanings; the expansion of the self into
the wilderness, “the call to perfection, the tatahunciation of the self, the oblation of the sétie
offering of one’s being and life, the naked followgiof the naked Christ...and the eschatologicabnis
of a treasure in the heaven, the passionate nistflthe Kingdom of God*’

So the monk is the one who enters willingly andatively a “second baptism, the baptism of
ascesis*® He “is not someone who diminishes his being, & who expands it, who truly exists in
the image of the existiffy... True monasticism, however, never leads to iEmiasince its task is not to

unite man to the Holy Trinity, but to express itstan truth among mert?°

1 paul EvdokimovAges of the Spiritual LiféCrestwood, New York, SVS Press, 1998), p. 114.
12 pid., p. 114.

13 bid., p. 115.

4 bid., p. 115.

5 bid., p. 115.

118 bid., p. 115.

7 paul EvdokimovThe Sacrament of Loy€restwood, New York, SVS Press, 2001), p. 73.
18 hid., p. 75.

19 bid., p. 77.

120pid., p. 77.
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The Monastic State is a way of self-expression tie#ds no pre-requirements but devotion. It is,
therefore, for every believer. It is the “normativalue of every believer:®! Every believer is called to
exercise the calling to perfection of the Gospet. isl required to sell everything, offer himself and
follow the Lord Jesus Christ. He becomes the “begdagrace, who discovers the One who is still
miserable, more of a beggar, God Himself, beggorgldve at the door of man's heatt® His soul
longs to the awaiting other, to the lover. His dest passion —Eros [the ecstatic aspect of agape]
flowers into agape and into love of neighb&”
Ending Note
“Evdokimov was both within and beyond the variousrhds in which he lived: the Church and modern
society, Orthodoxy and the West, theology and celttlis belonging ‘within’ is easier to understand,
his being ‘beyond’ somewhat more mysterious, begétis eschatological:®* This was his garden of
flowers from which | was challenged to pick from.
This presentation is just a glimpse of beauty frtihe witness of beauty as Clément characterizes
him.”?* It is a collection of few flowers that can direbe royal priest to the Way, Life and Truth. But
the field is full and in its plenitude witness t@@s Grace and Glory is yet to be discovered.
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